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Art. XI. — Verses from, the Sarva -darsatia-sanyrHha, the Vis/nut 
PurCma, and the Hamayana, illustrating the tenets of the 
Charvaka.s, or Indian Materialists, with some Remarks on 
Freedom of Speculation in Ancient India. — By J. Mum, 
Esq., D.O.L., LL.D. 

[Head Saturday, Il//i Dnrmhn; I HOI.] 

In his essay on the heretical schools of I lie; Hindus, Mr. (lolcbiooke 
has given an account of the tenets of tin; (Jharvakas, or Materialists 
(Misc. Essays, i., 4(12 ff). Professor AViison also, in his " Sketch of 
the Religious Soots of the Hindus" (As. lies., Vol. XVI., pp. fl, fi), 
alludes to 1,1m attacks made l>y (he founder of tlio atheistical, or 
materialistic scliool, A r rihaspali, on I ho Vcdas and tlic Bralunans, 
and quotes some verses attributed to that author, in which he 
asserts that "the whole Hindu system is a contrivance of (he 
priesthood to secure a means of livelihood for themselves." 1 !m i 
not aware whether either the aphorisms of Vrihaspati (Varlmspiilya 
Sutras), to which Mr. (Jolebrooke refers (Misc. Ess., i., 401) as having 
been quoted by one of the commentalors on the Vedanta, or (he 
work which contains the versos adduced by Professor Wilson, be 
still extant or not. As, however, the Sarva Dar&ina Sangraha 1 . 
of Madhava Aoliiiryyn, (a work containing- a concise account of the 
different philosophical schools of India, both orthodox and heretical), 
from which Professor Wilson derived the versos which he cites, 
contains a good many more of a similar tendency, which are both 
satirical and clever, 1 shall translate the whole, and compare them 
with passages of the same tenor which occur in the Vishnu Purana 
and in the Kiminynna. 

(1.) The passage from the Sarva Darsana Sangiaha is as 
follows : — 

" All this has been uttered by Vrihaspati also: 

"I. There is no heaven, no dual liberation, no soul [which 
continues to exist] in another world, nor any ceremonies of castes 
or orders which are productive of future reward. 2. The Agni- 

• 1'nlilinlicil in (lie DiMiollicea Indira, New. i>:S ami 112. 
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liotra sacrifice, the throe Vedas, the iiusiulusjint'M triple staff 
(tridajida),' and the practice of smearing- with ashes, arc the moans 
of livelihood ordained by the Creator for men who have neither 
understanding nor energy. i$. If [it be true that] an animal 
•slaughtered at the .Tyotishtoma Sacrifice is [in consequence] 
exalted to heaven, 3 why does not the worshipper immolate his own 
father? 4. If a Sraddliu (uttering of food to the manes)' satiates 
even defunct creatures, it is quite superlluous to furnish people who 
arc setting out upon a journey with any provisions [as their friends 
who remain behind can offer food to them]. 5. Since [as you say] 
persons in heaven arc tilled by oblations presented upon earth, why 
is not food similarly offered [by those below] to people on the roof 
or the house? 0. While a man does live, lot him live merrily,' 
let him borrow money, and swallow clarified butler: how can a 
body return to earth after it has once been reduced to ashes? 

7. If a man goes to another world when he quits his body, why 
docs not affection for his kindred impel him to come back*/ 

8. Hence ceremonies for the dead are a mere means of livelihood 
devised by the Hralunans, and nothing else. 1). The three com- 

1 See Professor Wilson's "Sketch of the Religious Seels of the HindiiB," 
above referred to; and for tlic words Iridanda aud Iridandin, consult Uochtliugk 
and ltolli'a Lexicon, with the passages there cited from Mauu, ix., 290, ami xii., 
10, ] 1, and other writers. 

1 This refers to the notion expressed by Maun, v. 42 : — " The twice horn man, 
who, knowing the meaning and principles of the Veda, slays cattle on the occasions 
mentioned, conveys both himself and Ihose cattle to the summit of beatitude." 
(Sir W. Jones.) In the second acl of Ihc drama called l'rabodlia chandrodaya 
(which has been translated into English by Dr. Taylor, and into Herman by 
"Professor Ooldstiiekcr), MfiyRnioha (or Delusion), and a Chfuvaka are introduced 
among the dramatis pcrsonm, aud give utterance to the tenets of the lndiau 
materialists. The second and third of the verses quoted in the text from the 
Sarvadarsanasamjrahu, arc adduced there also. Verso 4 of the text is varied 
us follows :— *' If a s'riiddlia satiates even defunct crcatureB, then oil muni nourish 
the. flame of an extinguished lamp." The following stanzas are of a similar 
purport villi verso 1 of the text:—" The idea that the soul exists with au essence 
distinct from that of the body, and that it enjoys rewards after it has gone to 
another world, is [as vain as] the expectation of luscious fruit Irom trees growing 
in Ihc sky." " If heaven is obtained by worshippers, after the pcrlormcr, the 
ceremonial, and the materials of the sacrifice have all passed away, then will 
abundant fruit be produced from trees which have been consumed in the con- 
flagration qf a forest." In another verse the gratifications of the voluptuary arc 
contrasted with tho mortifications of tho ascetic iu a sense favourable to the 
former. 

1 See Mann, chap. Hi., verses 1 22 to the end. 

• Dum vivimus, vivamu*. " Let us eat ami drink, for to-morrow wc die."— 
1 Cor. xv., 32. 
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posers of the Veda were buffoons, rogues, an<l goblins : every oik; 
has heard of jmithari, tnrphari, and such other [nonsensical] ex- 
clamations of the Pandits. 1 10. It is well known that in an 
aSimiiffllia (horse-sacrifice) Hie embraces of the horse must be 
received by the Queen;' and it is in like maimer well known what, 
other sorts of things also are to he grasped by those buffoons.' 
In the same way the eating of llosh is prescribed by those golilins." 

(2.) The ideas in the following verses from the Vishnu I'urana 
are of the same tendency, and in part identical with those just 
quoted. The passage is considered by Professor Wilson as repre- 
senting the sentiments of Vrihaspati's school, and has been already 
translated by him in his Vishnu I'urana (p. 310, f.), but 1 shall give 
a version of my own, prefixing to it the original Sanskrit, which has 
never been printed. 

Vishnu Purslna, iii, 18. 14. Anydn apy anya-jmslMnda-prakdrdir 
bahubhir dvija | Dail-eyan moh/iydmdsa Aldydmoho vimnha-krit \ 
15. ijealpenaiva hi kdlcna maynmohmn le \iwdh | Mohitds iatyajuh 
sarvani trayi-mdrgusrildm kal/idm | 16. Kechid hi ninddm veddnam 
de.vdndm apart dvija | Ytijna.-knrma-kaldpasya (at/id 'nyc, cha dvijan- 
mandm | 17. Nailad yuklim-saluvh vdkyamhimsd dharmdyaneshyale \ 
haviiimhy anala-dagdhdni phaldyel.y arbhakodilam | 18. Yajnair 
anekair devatvam. avdpy cndroia bhujyale \ iamyddi yadi c/wt kdshlham 
tad-vaiam pallia-blink pahih | 1 !). Nilialasi/a pa&or ynjiio nvarga- 
prdptir yadiahyatt | Sva-pitd yajamdnena kinnu. tasmdd na hanyalc \ 

20. Triptaye jdyate. pumno bhtiktam anyena chH xatah [tal.ah ?] | 
dndydch dihrdddharh iraddhayd 'nimm na vaheytih pravdsinah \ 

21. Jana-srad.dheyam ily Had avagamya (alo vachah | tipcxya breyase 
vdkyam rochaldm yad, mayeritam | 22. Na hy dpla-vddd nabhaso 
nipntanti mahdmrdh | yaktimad vachanarh grdhyam mai/d vyai&cha 
bhavad.vidhaih | 23. Mdydmohcna le daily oh prakdrair bahubh.is 
talhd | vyutlfuipita yathanaishdmtrayimka&chidarocliayat \ 24. lllham 
unmdrga-yaleshu [leshu ?] dailyeshn te 'mardh \ udyogam paramam 

' Compare "Original Sanskrit Texts," ii., 183, and iii., 45. The words 
jarbliarl, turp/iarl, occur in Kig Veda, x., 100, 6. Sec Bochllingk and ltolli'g 
Lexicon, under I.Iichc words, and Nirukta, xiii., 5. 

5 I give Hie literal meaning or this line in Latin :— " FihnA notion est eqit.i 
mrnUirvin genital*, a rrgind capirinlum mute." Sec Wilson's translation of Hie 
ltig Veda, vol. ii., Introd., p. xiii. ; Kamiiyana, i., 13, 36 (Schlcgcl's edit,.) ; i., ] 3, 
34 (Oorrcsio'B edit..) ; Mahiibh., xiv., 2045 ; Vajasancyi Sauiliita, xxiii., 20 IT. and 
commentary; Salapatha Urfthmana, pp. ?)90 ff. ; Katyayana'H Riilras, p. !)73. 

: ' I do not perceive the exact allusion here, unless it lie to the JSrahinans' 
grasping character, l'ossihly there may he a reference in the next line to the. 
practice of the 'Riiklas. Ooblins arc represented hy the Hindus as fond of flesh. 
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krilvd yuddhdya samitpaMhitdk | 25. Talo devdmram ynddham puuar 
evdbhavad dvija \ hatd&cha te 'surd dcvaih sanmdrga-paripanlhinuh | 
2C. S(t dharma kavac/ias leshdm ubhud yah prat/tamam dvija \ tena 
raxd 'bhavat put-vain neiur nashte cha Ultra te \ 

After describing how Miiyiiinolia, the great impersonated 
Delusion, hiul seduced the Daityas (who here Bland for the heretical 
Indians in general) into embracing Ihe.lainn, and Uuddhist doctrines, 
I he writer proceeds : "Tlie great Deceiver, practising illusion, next 
beguiled older Daityas by means of many other sorts of heresy. 
In a very short time these Asnras ( = l)aityas), deluded by the 
Deceiver, abandoned the entire system founded on the ordinanceH 
of the triple Veda. Some reviled the Vedas, others the gods, 
others the ceremonial of sacrifice, and others the lirahinaus. 
This, [they exclaimed,] is a doctrine which will not bear dis- 
cussion ; the slaughter [of animals in sacrilice] is not conducive to 
religious merit. [To say that] oblations of butter consumed in the 
lire produce any future reward, is the assertion of a child. If India, 
after having attained to godhead by numerous sacrifices, feeds upon 
Sttmi, and other woods, then an animal which eats leaves is superior 
to him. If it be a fact that a beast slain in sacrilice is exalted to 
heaven, why does not the worshipper slaughter his own father? 
If a man is really satiated by food which another person eats, then 
iraddhas should be offered to people who are travelling abroad, and 
they, trusting to this, should have no need to carry any food along 
with them. 1 Aflerif has been settled that I his doctrine is entitled to 
credence, let the opinions which I express be pondered and received 
as conducive to happiness. Infallible utterances do not, great 
Asuras, fall from the skies: it is only assertions founded on reason- 
ing that are accepted by me, and by other [intelligent] persons 
like yourselves. Thus, by numerous methods, the Daityas were 
unsettled by the great Deceiver, so that none of them any longer 
regarded the triple Veda with favour. When the Daityas had 
entered on this path of error, the deities mustered all their energies, 
and approached to battle. Then followed a combat between the 
gods and the Asuras, and the latter, who had abandoned tin; right 
road, were smitten Iry the former. In previous times they had 
been defended by the armour of righteousness which they bore, 
but. when that had been destroyed they also perished." 

(It.) The following is the passage of the Ufunnyana to which I 

1 The satirical purport of thin half-verse lias not been correctly iinilcrstoocl 
hy I'rot'esBOr Wilson, who rciiilcra it limn: — "It must lie unnecessary lor one 
who I'Ctsiiles at. a iUhUucc to lirin;? loml fur presentation in portion." 
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have alluded. II, contains the speech of the Brahman JiUTili, in which 
lie endeavours ineffectually lo shako I hcVosolulion of Kama, whnwais 
unwilling In deviate from the arrangements nuule by his lale father 
Dasaral.ha, :iml return bom I lie forests of the south to Ayodhyii, lo 
lake pussessiou of the throne now offered (o liim hy his dutiful 
younger brother, Bharata. This passage may he found, translated, 
in Carey and Marshman'B edition of the Unrniiynna, but 1 have 
rendered it anew, hoth according to the text of Schlegel's and 
of OoitcrIo'b editions, and have placed my own two versions in 
parallel columns for facility of comparison. I have put in italics 
the passages which coincide most closely with those from the 
Sarva-darBiuia-sangraha, and Vishnu J'urana: 



Kamayana, Avokiivakanda, 
Section 108, Ed. Schlegcl. 

1. Jiivilli, the most excellent 
of Itrahmaus, addressed to I'fuua, 
who was thus comforting Bha- 
rata, and who was thoroughly 
versed in duty, the following 
words, which were contrary to 
duty.' 2. You, descendant of 
Kaghu, who are intelligent and 
of superior understanding, ought 
not to entertain such unprofit- 
able notions, as if you were an 
ordinary person. 8. How can 
any one person be of kin to any 
other? what has any one to 
gain from any other, seeing 
that every creature is born alone 
and dies alone?' 4. Any one, 



li am a v ana, A yoimivakanoa, 
Section 1 10, Ed. Oorresio. 

1, 2. Then Javrdi, most excel- 
lent of Brahmaus, the king's 
logician (naiyaj/ika) versed in all 
learning, and acquainted with 
duty, being desired by them all, 
and seeking to comfort Bharata, 
addressed to llama, who was 
unwilling logo to the city, those 
words in consonance with duly: 1 
3. You, descendant of Raghu, 
ought not, like an ordinary 
person, to entertain such unpro- 
fitable notions, the contemptible 

ideas of an ascetic' 

12. How can any one person be 
of kin to any other? what has 
any one to do with any other? 



1 Sclilcgcl reads hero dharmiijielam, and Oorresio dharmopctam. The former 
is the best reading. 

5 Verses 4—11 in QorrCBio's edition, urging that Itauia had suOicicntly 
fulfilled his duty to his father, and exhorting him to take possession of the king- 
dom, have nothing parallel to them in Selilcgcl's recension. 

3 The same reflection, with a different moral annexed, occurs in the very 
striking verses of Munii, viii., 17, and iv., 239 ff.; which I have attempted lo put 
into verse ns follows: — 

I. Our virtue is the only friend that follows us in death, 

While other ties and friendships end with our departing hrcath. 



304 VISUSJSS FltOM THE SAltVA-DAHSANA-SANGllAllA, &C. 



therefore, who feels attachment 
to-any [iei°BOiis, as his father uml 
inolher, is to be regarded as 
insane, Binee no one is anything 
to any oilier. 5. Just aa in the 
case of a man who goes into a 
strange village, and sojourns 
there, and then <jnils his abode 
and proceeds on his journey 
the following day; (!, so are 
men's fathers, and mothers, and 
houses, and properly but tempo- 
rary possessions (lit. abodes), on 
which the good will not. suffer 
their affections to fasten. 7. 
Von, most excellent of men, 
ought not, by abandoning your 
paternal kingdom, to enter ujhmi 
a wrong road, painful, uneven, 
and beset with troubles. 8. 
Permit yourself to be enthroned 
in opulent Ayodhya; that city 
eagerly expects you, with her 
hair fastened in a single braid 
[in token of mourning]. t). En- 
joying, prince, the exquisite gra- 
tifications of royalty, ilisriort 
yourself there as Indra does in 
paradise. 10. Dasaratha [his 



seeing that every creature is 
born alone, and dies alone. 13. 
Hence a mother and a father 
both resemble a lodging; the 
man who feels any attachment 
to them is to bo regarded as 
insane. 14. Just as in the case 
of a man who goes into .any 
strange village;, and sojourns 
then*, and then quits his abode, 
and proceeds on his journey the 
following day ; 15, so are men's 
fathers, ami mothers, and houses, 
and properly, but temporary pos- 
sessions (lit. abodes); away with 
all idea of loving them. 1(5. You 
ought not, hero, to abandon a level 
path, free from dust and alarm, 
and to enter upon a wrong road 
beset with troubles. 17. Permit 
yourself to bo enthroned in opu- 
lent Ayodhya ; that city eagerly 
expects you, with her hair fas- 
tened in a single braid [in token 
of mounting]. 18. Enjoying, 
prince, the exquisite gratifica- 
tions of royalty, disport yourself 
there as Indra does in paradise. 
10. Dasaratha [his father] is now 



3. 



fi. 



Nor father, mother, wife, nor son, bcuiilc us then can slay. 
Nor kinsfolk, — virtue is the one companion of our way. 
Alone cacli creature sees the light, alone the world he leaven, 
Alone, of actions, wrong or right, the recompense receives. 
I. ike log or clod, beneath the sod, their lifeless kinsman laid, 
Jlis friends depart, wild aching heart, but virtue guards the dead. 
Be then a hoard of virtue stored, to help in day of doom, 
]5y virtue led, we cross the dread, immeasurable gloom. 
This passage is imitated, and expanded in the xiiith or Auusiisaita I'arva of the 
Muhabharala, verses 5,805— 5, 815. The words in Mann, iv., 214, taman tarali 
ilustarntii, " he crosses the gloom dilbcult to cross," arc probably derived from 
the Atharva Ycda, ix., 5, 1. Tlrlni tamdmai bnhudhil muhtlnti ujo niikam 
akramatam tritiijam: "Having crossed the dark abysses in many directions 
immense, let the unborn [or, the moving] one ascend tho third heaven." 
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father] is now nothing 1<> yim, 
nor you to liim ; that king [was] 
one poison and you [urn] an- 
other; lit i, therefore, svs I advise. 
II. A fiillnu - is nothing more 
than the seed of si creature ; his 
seminal principle anil blood com- 
bined with the seminal Rubslance 
of the mother — such is a man's 
terrestrial generation. 12. That 
monarch has gone to the place 
to which he hail logo; such is 
the course of human beings; 
hut you are being noeillcssly 
injured. 13. Therefore I la- 
ment ' [tins fate of] such men 
as adhere to justice, and of no 
others; for the just suffer afflic- 
tion here, and when they die 
tliey incur annihilation. H. Men 
arc intent upon oblations to their 
progenitors and to the gods : but 
see what a destruction of food ! 
for what can a dead man eat? 
15. If an oblation eaten here by one 
[really] passes into the body of 
another, then let a Srdddha be of- 
fered to a man who is travelling 
abroad; he need not eat upon his 
journey. !(!. These books com- 
posed by wise men [containing 
such precepts as] worship, be- 
stow, offer sacrilice, practise 
austerities, abandon [the world], 
are mere charms to draw forth 
gifts. 17. Understand, intelli- 
gent, [prince] that no one exists 
hereafter; regard only that which 
is an object of ]>erception, and 
cast behind your back whatever 



nothing to you, nor you to him j 
that king [was] one person, and 
you [are] another ; do therefore 
what I advise. 20. A father is 
nothing more than the seed of 
a creature; his seminal principle, 
with blood and air, combined 
with the seminal substance of 
the mother — such is a man's 
generation of a son. 21. That 
monarch has gone to tin; place 
to which he had to go ; such is 
the course of human beings; but 
you are being needlessly injured. 
22. Wherefore 1 inquire of such 
as adhere to justice, and of no 
others ; for the just suffer afllic- 
tiou here, and when they die 
they incur annihilation. 2.'(. Ob- 
lations are offered to progenitors 
and to the gods ; men arc intent 
upon the ceremony, but see what 
a destruction of food ! what is 
left Tor the dead? 24. Tf an 
oblation eaten here by one [really! 
passes into the body of another, then, 
let a Srdddha. be offered' to a man 
who ii travelling abroad, and. let 
him. carry no provisions for his 
journey. 25. These books com- 
posed by wise men [containing 
such precepts as] worship, be- 
stow, offer sacrifice, practise 
austerities, abandon [the world], 
are merely meant to multiply 
gifts. 2G. Understand, intelli- 
gent [prince], that no one exists 
hereafter; regard not that which 
is beyond the reach of your 
senses, but only that which is 



Compare Mnliiililiiiraut, Uilyoga Parva, verse 420.1, 
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is beyond the reach of your an object of perception.' 27. 
senses. 1 18. Acting upon this Acting upon this principle, which 
principle, which should be the should be the guide; of all uitui- 
guide of all mankind, allow your- kind, allow yourself to be per- 
self to be ]K'i°sii.i<l('il by Hharntn, snaded by Hharntn, and accept 
and accept (he kingdom. (he kingdom. 28 — ;1:1. Follow, 

therefore, wise counsels, and 
abide in your proper path. Xupa, 
Ihe illustrious mental son of 

liralimn, Ui<;hc (whose 

names an; enumerated in verses 
2!), IT), and many other excellent 
mouarchs, abandoning (heir dear 
sons and wives, 81, Have yielded 
to the power of lime. We know 
not whither they, nor the Gan- 
dharvas, Yaxas, and Riixasas, 
85, may have dc[)arted ; such a 
scene of illusion is this world. 
For it is the names oidyof these 
kings which are now heard. 8G. 
Any one imagines them to exist 
in whatever region he pleases. 
Thus there is no firm foundation 
on which this world may abide. 

87. /' w tin's which if the other [or 
hujh('st\ world; enjoy, therefore, 
happiness; for just men are not 
qualified for this enjoyment. 

88. Just men, descendant of 
Knkutstha, are very miserable, 
while the unjust are seen to be 
happy. 89. This world, again, 
is in every way confused and 
perturbed; do not, therefore, 
most eminent of men, contemn 
the fortune which seeks you. 
'10. Accept this great kingdom, 
which is free from rivals and 

1 These arc the principles of I lie Chiirvakas. *' Perception in the only proof," 
says the Miiyiiinolui, in the Pnilioillia-chnmlrova, Act ii. 
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enemies. When Kama hail heard 
thin discourse, though slow to 
wrath, lie was greatly incensed 
at being exhorted to atheism. 1 

' Tin's section nf I ln« Knmiirmiii. and those which follow il, as it I von In llio 
Hiiro ililUrcul iilllioii:! <»l Mm i;.»ina> n Hi, noil lllttiltuln llic |n cnlliiilllivi of Hull- 
ililli rciil IcxIh. In Schlcgel's cililion, section 1(18 concludes willi Hie I8II1 verse, 
which m immediately Hiiccccdcil by the reply of Kama l.o Juriili's RuggcHlionR, in 
the 2D auushltihli verges, wliieli sland at Mie ooinmeiiccincnt of Rccliou 109. To 
Michc arc added nine more verses in a longer metre, llic Upnjdli, which Sehlcgcl 
rcgardR an spurious. Ar regards Rome of l.hc verses liifi opinion is no doubt just.; 
for lliiina is represented in llic firHl. of these nililiLioiuil stanzas as a nnonrl time, 
communing Ills answer to Jiinili, anil llic lone in which he then repudiates the 
sentiments of the latter is much harsher than ill the earlier (auiislitulili) verses of 
the Hoi'linn. In the ISiIlli anil following verses of the addition, Jfivali is inl.ro- 
duecd as apologizing for, and half recanting, the opinions he had expressed : 
— "The Hrahman then addressed to Kama these true, wholesome, and believing 
(iistika) words : — ' I do not utter llic doctrines of the nihilists (ndrtikax) : I am 
not. a nihilist; nor does nought exist. Having regard to opportuneness of time, 
I have again lieeoine a believer (d-itihi), and on an opportune occasion I may 
again become a nihilist.'" In one of these UjnijiVi verses, the Uuddhisls are 
expressly mentioned. Oorrcsio'B edition, however, contains much more extensive 
interpolations than Schlcgcl's. Ah wc have seen, Rtanzas 4 — 11, and 28 — 31), of 
section 110 oT the former, are all in excess of the verses contained in the corre- 
sponding section of the latter. Hut section 110 of Oorrcsio's edition docs not 
Rtop even there. It contains, in verses 40 II"., a short repudiation by llama of 
.laviili's doctrines. Another discourse of llharala's follows in section 117, and it 
is not till section 118 that, Kama is represented as beginning (a second time) the 
aiiRwcr to Jiiviili, which corresponds to that in section 109 of Schlcgcl's edition. 

Carey and Marsliman's text generally coincides (:is regards the sections under 
consideration) with Oorrcsio's, though in sonic readings it agrees with .Schlcgcl's 
when that and Oorrcsio's did'er. 

I will not here enter on the question, of which 1 have not. studied both sides, 
as to the comparative anlii|iiily of Schlcgcl's and Oorrcsio's lexis, but I will 
adduce from the speech of Vas'ishtha in l.hc 110th section of Schlcgcl's edition, 
as compared with the corresponding section of Oorrcsio's, what I conceive to be 
one decided argument in favour of the greater antiquity of the former text. 
Wc there read (in Schlcgcl's edition), " There was then nothing but water, 
in which the earth was formed. From thence was produced Brahma, the Mf- 
existent, together with the deities. He then becoming a boar, raised up the, earth, and 
created the whole world, with his sons, who were perfected inspirit. Ilrahmii was 
produced from the ether," Stc. It is therefore lhahnnl, who here becomes 
a boar, and in that form raises up the earth, — an incarnation anil an act which 
arc elsewhere, as in the Vishnu Piuana(pp. 27— 32 of Wilson's translation), and in 
the llbagavala I'uriinn, i., 3, 7, and iii., 13, 18 II'., ascribed to Vishnu. To har- 
monize the account in the llamslyana with that in the l'urilnas (which is to 
all appearance of later origin), the author of the recension edited by Gorrcsio 
changes the words Brahma srayamblivr daivalai.* mho, " Drahniii, the self, 
cxislcnt, with the gods," into lhahmd svoyamhhiir Vishmtr nrijaynh, " I'rahina, 
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As the doctrines, wliieh in these verses arc put into the mouth 
of the Brahman Javali agree essentially in their tenor with those 
ascribed to the Charvakas in the verses I have quoted from the 
Sarva-diir&anii-saiujraha, it would appear (if the section be genuine) 
that those Materialists must be as old as the composition of the 
Bamayana, to whatever era that may be referred. And that a sect 
bearing that appellation must have existed at the time when the 
Mahiihharata received its present form appears highly probable from 
the contents of the following passage from the Santiparva, or xiith 
Book, versus 1,111, ft'., in which a story is told about a Hilxasa or 
demon of that name, who was a contemner of the Brahmaus, and 
who, there can be little doubt, is meant to stand for a hostile sectary. 
After Yudhishthira had 'entered this city, and had bestowed 
largesses on the lirahmails, &e., the following scene is described as 
having taken place : 

" When the Brahmaus were now again standing silent, ('liiirviika, 
the Raxasa, in the disguise of a Brahman, addressed the King. 
This friend of Duryodhana, concealed under the garb of a mendicant, 
with a rosary, a lock of hair on his crown, and a triple staff, 
impudent and fearless, surrounded by all the Brahmaus, exceeding 
a thousand in number, who were anxious to utter their benedictions, 
— men who practised austerity and self-restraint, — this wretch, 
wishing evil to the magnanimous Pfmdavas, without saluting those 
Brahmaus, thus addressed the King : ' All these Brahmaus, falsely 
imputing the malediction to me, themselves exclaim, Woe to you, 
wicked king, the slayer of your kindred. What can be the issue of 
this, son of Kunli? Since you have slaughtered your kinsmen and 
elders, death is desirable for you, and not life.' Hearing this 
speech of the wicked Jiiixasa, the Brahmaus were pained and 
indignant, being maligned by his words. But they all, as well as 
King Yudhishthira, remained silent, being ashamed, and cut to the 
heart. Then Yudhishthira said : ' Let all your reverences bo 
reconciled to me who bow down and supplicate you: you ought 
not to curse me who have recently [?] undergone so great niis- 

llie self-existent, iwperMmble Vishnu," unci in a subsequent lino substitutes 
tlic words siichariichontm avyuyam, for saha putiair krittilmalihih , i.e., " lie 
created the whole imjmhhnblc. world, movfi'iMc ami immoveable," instead of "ho 
created the whole world, with his sow," &e. Thin last alteration was rendered 
necessary by the fact that sons arc ascribed by mythological tradition to llraliinit, 
but none to Vishnu. When, therefore, Hie name of Vishnu was introduced, it 
became necessary to strike out all reference to sons. These alterations are not 
found in Carey aud Marshinan's edition, which hero agrees with Sehlcgel'H. 
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fortiincR.' All tlic lirahmans llicn exclaimed : 'Wo never uttered 
tlic words imputed to us: may your Majesty enjoy prosperity.' 
Then llieso noble-minded Itrahmans, versed in tlic Vedas, and 
purilied by austerities, recognised [the pretended niendieanl] l>y 
the eye or knowledge, and exclaimed: 'This is (lie Riixasa called 
(Jhiirvaka, (lie friend o[ Duryodhana; in (he garb of a vagrant lie 
seeks to accomplish the purposes of your enemy; Ave say not; so, 
righteous King; let all such fears bo dissipated; may prosperity 
attend you and your brothers.' Then all these pure Ihalunans 
infuriate with anger, uttering menaces, slew, with Hindered im- 
precations, the wicked I'ilxasa, who fell down, consumed by I lie 
might of the utlercrs of Vedio incantations, burnt up by (he bolt of 
India., like a I roe covered with leaves." 

Krishna then, in the following versos (l,l:>0 —1,1 12), explains (o 
Yudhishthira that formerly in (he Krita ago this Itftxasa, Ohnrvftku, 
had for many years practised austerities at liadari ; and that having 
in consequence received from Hruhma his choice of a boon, he had 
Relecled that of being perfectly secure against the hostility of all 
creatures. This boon was granted with tin; sole condition that he 
should abstain from showing any disrespect to lirahmaiis {ilrijfmi- 

milwld nnt/dtrn). Having obtained this prerogative of i innily 

from attack, he began to oppress the gods. The latter applied to 
llralinia, who told them that he had decreed that the liiixasa's 
death should shortly be brought about through his friendship with 
Duryodhana, which would lead him to treat the Braliinans con- 
tumeliously, when they would consume him, as the King had seen ; 
and that Viidhishlhira was not to feel any remorse for the slaughter 
or his kindred, since this carnage had taken place in the exercise 
of his functions as a Xatriya, and the victims of it had gone to 
heaven. 

Charvaka is again briotly mentioned in the " Lament of Duryod- 
hana," ixth, or Salya I'arva, P.,01!): when that prince had received 
his death-wound, his thighs having been fractured by the blow of 
Bhimascna's club: "If Ohnrv-aka, the wandering ascetic, skilful in 
discourse, learns [that I have been mortally wounded], he will 
certainly perform an expiation 1 for me in the holy [lake] Samanta- 
pauchaku, renowned in the three worlds." 

1 am not aware how far back the sect of the Chsirvakas can be 
traced in Indian literature!. AVWi'Aym (nihilists), l'tishmulix (heretics), 
and revilers of the Vedas are mentioned in many parts of Mann's 

1 Tlic won! wliicli I have Inuwliitcil expiation is upac/iita (apaduti ?). The 
word apiuhiti occurs in tlic viilli, or Drona I'arva, 7,811. 

Vol.. xix. Y 
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Institutes, ii., 11 ; iii., 150, 1C1 ; iv., 30, Gl, 1G3 ; v., 89; viii., 22, 
301) ; ix., 225 ; xi., G5, GG ; xii., 33 ; 1)5, 9G. 1 quote two of these 
passages as specimens: ii., 11: " Wliulovcr Brahman, addicting 
himself to rationalistic writings 1 {hetit-iilstra), shall despise these two 
sources [of knowledge, the truti and the smriVij, is to be east out by 
good men as a nihilist, and reviler of the Veda." xii., 95, 9G: "All 
religious systems (imrilis) which stand apart from the Vedas, and 
all heretical opinions whatever, are unprofitable in the next world, 
for they are founded on darkness. Whatever books, separate 
from the Vedas, spring up and disappear, are worthless and false, 
from their recentness of date." Such heretics appear to have been 
numerous at the j>eriod when these Institutes were compiled, as 
the faithful are warned (iv., Gl) against living in a village; "over- 
run with heretics;" a kingdom "in which Sfidras predominate, 
overrun with nihilists, and destitute of Brahmans," is said (viii., 22) 
to bo doomed to destruction ; a king who is a nihilist is threatened 
with perdition (viii., 309); and it is enjoined (ix., 225) that heretics 
shall be banished. Nihilism is, however, only pronounced (xi. GG) 
to be an ujmpiilahi, or sin of lesser heiuousness. Allusion is said 
to be made in v., 89, 90, and viii., 3G3, to female anchorets of an 
heretical religion. 

The anli-hruhmanical opinions here referred to are, however, 
most probably those of the Buddhists, though possibly some other 
sects may be included. 

It is evident from some of the hymns of the Veda (see Midler's 
Jlist. of Anc. San.sk. Lit., p. 55G ft'.) that theological speculation has 
been practised in India from a very early period. In fact, the 
whole of these hymns, even those of I hem which are most artless, 
poetical, and anthropomorphic in their character, may, in a limited 
sense, be regarded as speculative ; since the religious ideas which 
they express, being founded on no external revelation, must have 
owed their existence not only to the religious emotions and imagi- 
nation of their authors, bill also to a certain exercise of reflection, 
which assigned particular attributes and functions to the different 
deities, and proceeded on a certain theory of the relations of the 
Godhead to the universe. As, therefore, the religions or lnytho- 

1 Though reasoning in looked upon liy Mann (ii. 11,) ami oilier orthodox 
writings (e.g., ilahabharata, iii. 13,10':), Hushka tarka), with great jealousy, as 
likely to be employed against (lie Vedas, ils aiil is also invoked as necessary for 
their defence and exposition (Maim, xii. 105), and professors of different systems 
ol logic or speculation (lia'dubi and lurkhi) are referred to (xii. Ill) as essential 
component members of a Braltmamcal conclave of leu (daidvanl jiarkhat). 
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logical systems of India became developed, it was lo bo expected 
that they should exhibit numerous variations springing out of tho 
particular genius of different writers ; and more especially that, 
whenever the speculative (dement predominated in any author, Ik; 
should give utterance to ideas on the origin of the world, and (he 
nature and action of (he Deity or deities, more or less opposed lo 
those commonly received. In the stage here supposed, a fixed and 
authoritative system of belief or institutions had not yet been 
constructed, but was only in process of construction, and there- 
fore considerable liberty of individual thought, expression, and 
action would be allowed; as is, indeed, also shown by the exist- 
ence or different schools of Jirahmans, not merely attached to one 
or other of the particular Vedas, but even restricting their alle- 
giance to some particular recension of one or I he Vedas. Kvcu 
after the Braluuanical system had been more firmly established, 
and its del ails more minutely prescribed, it is clear that the same 
strictness was not extended to speculation, but that if a Brahman 
was only an observer of the established ceremonial, and an asserlor 
of the privileges of his own order, he might entertain and even 
profess almost any philosophical opinion which he pleased ((Jole- 
brooke, Misc. Ess., i., JJ79 ; Miillcr, Auc. Kansk. Lit. 7!>). In this 
way the tradition of free thought was preserved, and speculative 
principles of every character continued to be maintained and taught 
without hindrance or scandal. Meanwhile the authority or the 
Vedas had come to be generally regarded as paramount; and divine, 
but so long as this authority was nominally acknowledged, inde- 
pendent thinkers were permitted to propound a variety of specu- 
lative principles, at variance with their general tenor, though 
perhaps not inconsistent with some isolated portions of their 
contents. It was only when the authority of the sacred books was 
not merely tacitly sot aside or undermined, but openly discarded 
and denied, and the institutions founded on them were abandoned 
and assailed by the Buddhists, that the orthodox party took the 
alarm. 

Accordingly traces of a sceptical spirit are not wanting in the 
different parts of Indian literature. 

In the Rig Veda, viii., 89, 3, 4, reference is made to some free- 
thinkers who had doubled the existence of Indra. (See Original 
Sanskrit Texts, iii., ISl.) 

In the Nirukta Yaska refers to an older author, named Kaulsa, 
who had spoken of the hymns of the Veda as being often unmean- 
ing or contradictory (Original Sansk. Texts, ii. 180 ff.). 

Y 2 
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Sakya Muni, tlic founder of Buddhism, who is generally con- 
sidered to have Nourished in (ho sixth century n.c, and, as is well 
known, rejected the authority of the Vedas, and promulgated a 
system of doctrine and practice at variance with their contents, 
most, probably derived many of his tenets from other speculators 
who had preceded him. Burnouf (who is followed by Lassen, 
Mii Her, and others) is of opinion that Silkya merely carried on a 
work which hail heeu previously commenced by Kapila and 
I'nlanjali, and proceeded upon the atheistical principles furnished 
to him by (lie former of (hese philosophers. — (Bouddhismc ludicn, 
pp. 211 ; 520.) This may be true, and may be susceptible of proof 
from a comparison of the principles of these two systems, and an 
examination of their mutual relations. In the meantime, however, 
it is worthy of remark that the Siinkhya Sutras, i. 27 — 47, adduce 
and refute certain tenets which are those of the Buddhist schools. 
The opinions in question are, (1) the momentary duration of 
external objects, which succeed each other in a perpetual flux 
(Sutras, 31, 35) ; (2) that things exist only in perception, and have no 
objective reality (Sutra, 42) ;' (3) that there is nothing but a void 
(iuiiga). All these doctrines arc those of the Buddhist schools 
(as described in Mr. Colebrooke's Essay on the Heretical Sects). 
The first doctrine is mentioned in p. 307 of that Essay, as Buddhist ; 
while the second is that of the Yogacharas, and the third that of 
the Msidhyamikas, who are both Banddha sects, ibid. p. 301. (See 
also p. 38(1, where Mr. Colebrooke alludes to the Buddhists being 
noticed in the Sankhya.) If, therefore, the Sankhya Sutras are to 
be regarded as the original form in which that system was pro- 
pounded by its author, and if they have remained free from inter- 
polation, the Sankhya must tie later than Buddhism. It appears, 
however, to be prima fna'c very improbable that the Sutras of the 
different philosophical schools (whatever may be the age to which 
(he earliest nucleus of each may be referred) should have remained 
unaltered from the date of their first composition; and the mutual 
references which arc to be found in the Brahma and the Sankhya 
Sutras, to each other's doctrines, totally preclude such a supposition. 
The Sutras must, therefore, either have received interpolations at 
some period subsequent to their first compilation, or they must be 
regarded as nothing more than later summaries of doctrines which 

1 Sec Professor Jfcincrjea's Dialogues on the Tlimlu philosophy, whero 
Saiiknra'a refutation of Huh doctrine, the Vijidna-vada, is quoted from his 
commentary on the Hralnna SiitniH, it, 2, 28. 
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bad been handed down, either orally or in writing, from an ember 
period. 

Mr. Colebrooke, with his usual caution, does not determine 
whether or not the Buddhist doctrines are derived from those of 
Kapila, but merely notices the "strong resemblance" which the 
latter " manifestly bear to the opinions of the sects of Jina and 
Buddha" (Misc. Ess. i., 228). In another place (i., J378), be says no 
more than that the last-named Beets " exhibit some analogy to the 
Sankhyas." 

But it is not the systems of Buddha and of Kapila alone which 
are atheistic in their principles. Three of tin; other DarHanas, 
reputed more or less orthodox, or subdivisions of them, are known, 
or suspected, not without some appearance of reason, to have 
once professed the same opinions, or to profess them still. 

In his Dialogues on tin: Hindu philosophy, which have lately 
appeared, Professor K. M. Hancrjca slates his opinion (pp. 1 11, fl) 
that the Nyaya and Vaiseshilca systems were originally atheistic, 
though their modern adherents have adopted a theislic creed." 

The wide prevalence of atheistic sentiments in the middle ages 
of Indian history (i.e., in the centuries subsequent to the com- 
mencement of the Christian era) is, however, yet more distinctly 
shown by the remarkable fact that tenets of this description had, 
as the orthodox Kumiirila himself confesses, in oik; of the intro- 
ductory verses of his Varltika,* become in his day ijuilc general 
among the adherents of the Pfirva Mimansn School, who thus 
strangely combined the two characteristics regarded by Mann and 
the Vishnu I'urana as incompatible, namely, that recognition of the 
authority of the Veda, and strict observance of A r cdic ceremonies, 
which these works so strongly enjoin, with the nihilism, atheism, or 
materialism (ntistifa/a), which they so strenuously denounce. If we 
arc to understand from the term Lofoiyala, applied by Kumarila to 
the hostile section of the Mimansakas, that they had abandoned 
the belief in a future life as well as in a God (as we, no doubt, 
should understand, and as 1 have been assured by Pandit Nehemiah 
Oorch, an intelligent and well-informed convert from Brahmanisiii 
to Christianity), then they have only practised their Vedic ceremonies 

1 Sec also "Original Sanskrit Texts," Part iii., |>. 21C. 

1 lie there says, "For tlic Mimfvnsfi lias generally been turned into a school 
of materialism (or atheism, lokayatlkrita), lull I have nia'lc this attempt to In ing 
it into the paths of theism (or the recognition of n future existence, tinlikn- 
palhe). See Orig. Sausk. Texts, iii., p. 209. Coiup. l'lofeusor Daucijca'.-t Dh- 
logues, pp. 7 8 If., 477 If- 
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cither for the sake of the prosperity and happiness which llioy 
conceived tliem to procure in Hie present life, or on account of the 
gains, and the respectability, connected with their performance. 
In (his case it is a singular fact that the votaries of the Vedic 
rites should have adopted the speculative opinions of those very 
materialists by whom these ceremonies and their performers have 
been bo keenly ridiculed and denounced. 

J\S. Since the preceding paper was delivered to the Royal 
Asiatic Society, 1 have learned, by a letter from Dr. FitzKdward 
Hull, that he has made long, but fruitless search in India, for the 
aphorisms of Vrihaspati, alluded to in p. 25)0. 



